One of the most important and ironic products of the most recent round of economic globalization has been to enhance, foster, and render visible consciousness of place. The concern with places is evident in the proliferation of academic literature on the subject, in popular culture, and above all in the social movements that have become an increasingly powerful force in national and global politics. The concern comes in many guises, informed by different political visions. My interest here is in the way places are envisioned in relation-ship to two other paradigmatic phenomena of our times, indigenism and social movements. More than any other political and cultural orientation currently available, indigenism offers an indispensable critical perspective on the hegemonic assumptions that inform globalization. Social movements, on the other hand, offer a means to linking places in larger wholes that are important not only for overcoming the parochialism that is the predicament of place-based politics but also to answer to the demands of sustenance within political economic spaces that of necessity transcend places.
One of the most important and ironic products of the most recent round of economic globalization has been to enhance, foster, and render visible consciousness of place. Capital as a very condition of its globalization has had to "place" itself in order to produce and market its products, as is visible in the transnational corporations that assume different names and different guises in response to real or imagined local differences. The people uprooted and transformed by those very same activities have become more keenly aware of the connection between place and livelihood even as they have been forced to trot the globe in search of a living. Sharpening class difference between a mobile global elite and a still largely stationary population sinking ever deeper into abject poverty, hopelessness, and oblivion serves as a call to defend and restore places. So does a looming crisis of agriculture as millions suffer from chronic food shortages, due at least in part (as in the People's Republic of China, for example) to the destruction of the countryside to finance local development and projects of urbanization in megacities The consciousness is global, cutting across national and class lines, spearheaded in many instances by the concerns and plight of women. 1) It is deepened by pervasive anxiety about the consequences of globalization for the ecological sustenance of the globe.
In the hegemonic ideologies of development and progress, shared by now across national boundaries and along all points of the political spectrum, places are usually thought of in the past tense, as survivals from the past awaiting incorporation in a globalizing political economy if they are to partake of the benefits of development, or even to survive. The promise is realized in some places, and more for some among the population than for others. As the riches acquired by some are accompanied by abjection for countless others, places 1) For an informative and thoughtful discussion, see "Ecofeminism, Environmentalism and Women's Movement in India: An Analysis," in www.womenenvironment.org/detail.php?pageld=280.
and national welfare. Nation-states are caught up in the maelstrom of globalization as its managers still in the name of the nation but increasingly alienated from the everyday needs of its constituencies.
Place orientation comes in many guises, with different political visions.
Despite social and cultural homogenization under the double forces of the market and the nation-state, places are marked by ecological and social differences that call for a different kind of thinking than the universalist instrumentalist rationality that Max Weber identified as the driving force of the modern state under capitalism, which also informs contemporary education and scholarship both in their goals and their methodologies. 4) Places are inhabited by different constituencies, with conflicting interests and visions. They may be inward-looking and isolationist or open to the outside, they may be egalitarian or hierarchical, they may be characterized by differences in location in the broader political economy, natural endowment, economic activity, ethnic and racial composition, gender relations, cultural orientations, and so on and so forth.
These differences matter in the ways places are envisioned as locations for, and building blocks of, a sustainable economy, society, and politics. My interest here is in the way places are envisioned in relationship to two other paradigmatic phenomena of our times, indigenism and social movements. For reasons I will elaborate below, more than any other political and cultural orientation currently available, indigenism offers an indispensable critical perspective on the hegemonic assumptions that inform globalization that may be sustained only by an ideological faith in its promises that glosses over its unsustainable consequences.
4) The classic critique of education is to be found in the work of Paolo Freire, Pedagogy of the Oppressed (New York: The Seabury Press, 1973) . For a more recent discussions by a distinguished contemporary critic focusing on the contemporary United States, see Henry A. Giroux, The Giroux Reader, ed. Christopher G. Robbins (Boluder: Paradigm Publishers, 2008) . For a critically acute and historically informed discussion of instrumental reason, see Darrow Schecter, The Critique of Instrumental Reason from Weber to Habermas (New York: Continuum Books, 2010) .
Social movements, on the other hand, offer a means to linking places in larger wholes that are important not only for overcoming the parochialism that is the predicament of place-based politics but also to answer to the demands of sustenance within political economic spaces that of necessity transcend places.
Globalization: Come and Gone?
There are different ways to understand globalization. The simplest, and most trivial, is globalization as something humans have been doing since they learned to wander from their place(s) of origin. A more restricted sense is that of globalization as an inherent spatial tendency of the capitalist economy that has led to the ongoing integration of the globe over the last half millennium. 5)
The most limited sense, the one in which it is deployed most often, although not in the sense I would like to phrase it, is globalization as a conjunctural phenomenon, episodes of relatively rapid surge in global integration that represent quantum leaps or stages in the unfolding of long-term historical tendencies. The second half of the nineteenth century would seem to be one such episode. 6) The last half century would seem to be another.
The usefulness of the conjunctural perspective is that it accounts for surges in globalizing activity but also for retreats from it within a long-term historical tendency, distinguishing one phase from the one preceding it in a long-term narrative. It also draws attention to the specific historical form it takes at different times. Nineteenth century globalization was driven by European expansion empowered by industrial capitalism and nationalism, characterized by 5) Roland Robertson, "Mapping the Global Condition," in Robertson, Globalization: Social Theory and Global Culture (Thousand Oaks: Sage Publications, 1994) , pp. 58-59 6) Paul Hirst and Grahame Thompson, Globalization in Question: The International Economy and the Possibilities of Governance (Cambridge: Polity Press, 1996) .
colonialism and reorganization of societies globally in the nation-form, which also defined its limits as the globe was re-fragmented along colonial, national and, ultimately, Cold War boundaries. 7) Contemporary globalization is postnational, postcolonial, and postsocialist. Euro/American capitalism played a crucial dynamic part in this episode as well, this time around driven by a revolution in information and transportation technologies. A major stimulus to contemporary globalization has been the proliferation of centers to capitalist modernity, most importantly in East Asia, and the availability of new spaces for capitalist expansion in postcolonial and formerly socialist societies.
What makes the present situation unprecedented is the seeming disappearance of an outside to capital. But is it possible that over the last decade we have witnessed the end to this most recent episode in the resplintering of the globe along faultlines that bear upon them traces of an earlier colonial modernity as societies, as had been assumed in the Leninist tradition. These states suffer from inequalities and oppressions that match those of capitalist states. They are also alienated from large portions of their constituencies.
The new times call for a new politics. The spaces for this new politics are to be found not outside of but in the contradictions of a globalized capitalism.
The challenge presently is not to overthrow a globalized capitalism, or to replace the capitalist state with a socialist one, neither of which appears as an imminent possibility. The challenge rather is to build up a more just and sustainable society from the bottom up, to socialize the spaces offered by these contradictions. This is where the politics of place comes in. But if it is to have any hope of long-term success, place-based needs to discover the means to project itself into the spaces of capital and the state, to re-ground economic life, and secure the help of the state to that end.
Global/Local: Spatial/Place-based Despite its apparent specificity, the concept of place suffers from considerable ambiguity in its confusion with a generic idea of the local. Especially important are issues of topographical groundedness and the boundaries of places. The ambiguity may be illustrated concretely through Doreen Massey's influential theorization of a socialized conception of place. As she has put it in a discussion of place with reference to the related idea of space.
If the spatial is thought of in the context of space-time and as formed out of social interrelations at all scales, then one view of a place is as a particular appreciation of those relations, a particular moment in those networks of social relations and understandings. But the particular mix of social relations which are thus part of what defines the uniqueness of any place is by no means all included within that place itself. That place-consciousness does not of necessity require spatial boundedness or the exclusion of the extra-local, temporal stasis, or social homogeneity are important reminders that these putative characteristics of place consciousness were more a fabrication of modernist prejudice than a description of the realities of premodern (and modern) local societies. On the other hand, this critique of the marginalization of places in a modernist radicalism does not quite abolish the problematic of place; places may not be "place-bound," but the abolition of the distinction between place-based and spatial reintroduces an ambiguity at another level by denying the distinctiveness of the place-based: the effort to salvage place ends up by declaring that there is nothing special about place after all.
Massey's conceptualization needs to be amended by a further critique of the spatialization of places which is overly zealous, I think, in disassociating place from fixed location. This is where ecological and indigenous conceptions of place have some crucial insights to contribute by bringing nature into the conceptualization of place. The ecological conception insists that an important aspect of the concept of place is its groundedness in topography. 12) Most theoretical discussions of place of which I am aware take place within the context of urban geography and sociology, with the consequence that this aspect of place consciousness The questioning of developmentalist universalism is one aspect of the questioning of universalist social categories. It inevitably raises questions about the universality of categories of social analysis, which are all products of the same modernity that produced developmentalism, and are implicated in it one way or another. In this case, however, there is greater complexity to both the sources of such questioning, and to its consequences, which has played a major part in the debates over the global and the local, the spatial and the place-based. that gender has a place aspect to it that is not addressed in its qualifications by class and race, ethnicity which has been globalized in contemporary diasporic motions needs to be understood also in terms of places, which is where different ethnicities confront one another, and race, which has always been a meaningless category, carries different meanings in different locations. The questioning of hegemony that place makes possible is not an alternative to, but an additional moment-albeit a most fundamental one-in the questioning of the hegemony of homogenizing abstractions, this time directed at the very antihegemonic categories themselves.
Finally, the question of culture, and the organization and transmission of knowledge that is integral to any conceptualization of culture as a dynamic force. If we are to engage the question of culture in any anti-hegemonic, critical sense, can we dispense with places? I realize that the notion of culture has been used for long to imprison places, to render place-bound cultural identities into markers of backwardness, which then has provided the excuse for opening them up to "civilization"-global and national. But having gone through the latter process already, is it time once again to reaffirm culture as a place-based
(not place-bound)phenomenon? Culture being a prime weapon in the struggles over hegemony, the question has a particular urgency in this, the age of Global Capitalism.
What is it that a place-based imagination has to offer, and what may be the conceptualization of places that contributes the most to this end? It seems to me that it is necessary, to begin with, to "place" globalism so as to counteract its mystification of its own location. The agenda of globalism, which seeks further to erase difference even while eulogizing the latter, gives away its continuities with earlier discourses of development. If globalism is more efficient as a developmentalist ideology, it is because it seeks to conceal, with some success, that this agenda is set still within the old locations of power, but now with the complicity of states, corporations, intellectuals and experts of the Global South, who are allowed increasingly to participate in the discourse and processes of development; partly as an unavoidable consequence of their incor-poration into a global capitalism, and partly because their participation is deemed to be necessary to the efficient operation of transnationalism. The condition of their participation, nevertheless, is their internalization of the knowledge and norms of the system. It follows that the stress on place also entails the reconceptualization of those societies not only against First World domination, but also against the domination of places by nation-states, against transnationalized classes, genders, ethnicities (e.g. "diasporic identities"), etc.
The second aspect is that, under such conditions, places have come to face the operations of global power more directly, as nation-states become more complicit in globalism, and abandon gradually the task they had assumed earlier of mediating the global and the local. In contrast to, say, earlier ideologies of national liberation that rested in the nation-state the responsibility for the defense of places, places now must fend for themselves. 21) This is not to say that the nation-state has become irrelevant, or that it should be conceded to the forces of globalism. But it is more urgent than ever to "place" the nation-state itself, demystify its claims, and organize against it, if only as a means to resuscitating the connection between place and nation-this time from below. It is also necessary, to this end, to reconsider relations between places, between places and trans-place or supra-place organizational forms, and, finally, across national boundaries, to imagine alternative possibilities in the reorganization of spaces. 
Indigenism as Paradigm
In current usage, indigenism, too, suffers from an ambiguity similar to that of place-based as it is used vaguely in a sense similar to local, as in the "indigenization" of the global, meaning the appropriation of the global for regional, national, or sub-national contexts. This is not the sense in which I deploy it here. By indigenism, I refer to the practices of indigenous people who, we might suggest, are paradigmatically place-based. philosophical self-images. Indeed, while indigenism speaks in the language of the past, the language is informed more by vision than by empirical evidence that the vision had been realized anytime in the past. Indigenism, in other words, has a strong utopian strain.
Fundamental to any claim to indigenous identity is an assertion of an inalienable connection between community and land, and, by extension, between society and nature. While this is often expressed in a language of spirituality that is so dear to New Age devotees, what is important to it in my view is its refusal to draw any clear distinction between the spiritual and the material; so that it would be equally legitimate to describe indigenous spirituality as being grounded materially. This is quite visible in indigenous claims, for example, which hold that separation from land would result not just in the physical but also in the cultural extinction of the community; an appeal that ironically seems to carry more weight legally than the actual physical extinction of communities.
Refusal to draw a distinction between the material and the spiritual distinguishes indigenous claims from the spiritualities of organized religion, accustomed as the latter is to "realistic" distinctions between secular and spiritual power, that goes against the formal and legal demands of modern secularism. It is, on the other hand, quite resonant with mystical strains in all religions, and reminiscent in its assumptions-in the present context-of the philosophical principles of
Daoism. An ecological social sensibility may be the best way to describe it in secular terms. Finally, in the political realm, the indigenous claim of ties to the land challenges the relationship the nation-state presupposes between land and national territory.
Land in the indigenous conception is not only intimately connected with the people who work it and draw their sustenance from it, but derives its meaning from that relationship, which is as much a spiritual as a material relationship.
The claim is one that has created much legal headache for nation-states, but also has exposed the fundamentally colonialist character of the nation. It is, in fact, an assertion of place-based sovereignty not only against an off-ground the social and cultural survival of indigenous peoples, but also speak, on the other hand, to problems created by unbridled developmentalism, as expressed in slogans of globalization. Indigenizing global trends in national spaces is one answer to the homogenizing forces of globality, but it stops at the level of national welfare and cultural identity, without addressing root problems created by developmentalism, in which elites globally are complicit.
On the other hand, it is necessary to recognize that indigenism itself is a modern, if not a postmodern phenomenon. The integrity of the indigenous vision itself may be more imagined than real. Indigenous societies, in their interactions with the world "outside," are subject to social divisions of class, gender, and racial/ethnic diversity, among other differences, that reveal claims to harmony to be questionable. These divisions need to be addressed if harmony is to be more than an ideological cover for new forms of power.
Place-consciousness itself can serve as a cover for parochialism, and serve as an excuse for setting one place-based interest against another, unless groundedness in place is mindful of the holism of nature and society understood not just as an ether of harmony, sort of to speak, but as a structured totality with contradictions built into its very structurations. We need to think in terms not just of places and holisms but also of translocal or transplace interactions that mediate the relationships between places and imperial centers, national or global.
Given the resonance between indigenism and matters of place, indigenism may serve as the source of much-needed utopias that may be drawn upon in the imagination of places, but only if it is open to transformations from utopian perspectives outside of itself. It may turn otherwise into one more element to be consumed in contemporary reconfigurations of global power, and a source of conservatism rather than a radical challenge to the status quo. One way out of this predicament is to link indigenous struggles to social movements with broader goals, which is already on the agenda of both the social and the indigenous movements. Their cross-fertilization opens up new vistas for both movements.
Social Movements and Places
Social movements have been around for quite some time; at the very least, for the two centuries since the French Revolution. 29) There is nevertheless a sense of novelty in contemporary commentary on social movements concerning their function, organization, purpose and effectiveness. The newfound significance of social movements, and the attraction they exert, has much to do with the decline of confidence globally in governments and political parties, including political parties on the left, or what remains of them. Reasons for political alienation may differ from one society to another, especially in different parts of the "Three Worlds" of an earlier time, but one thing that may be common to most contemporary states is the pressure to "globalize," which in its neo-liberal guise also has meant the "de-socialization" of the state, and its alienation from its constituencies--to the point where it on occasion appears as an alien power established against the interests of the population it is supposed to govern. As one leader of the Sem Terra Movement in Brazil observed of the Cardoso Presidency, the "government that has subordinated itself completely to The proliferation of social movements may provide the most eloquent testimonial to the shift of radical political activity to reorient itself once again from the political (state and political parties) to the social (the realm of the everyday).
Contemporary social movements do not just fill a political vacuum. They also represent an appealing (and appropriate) response to changes globally in the configuration and dynamics of political and economic power; in other words, Rather than force all these varied movements into a single movement with a single cause, "the movement of movements" has provided spaces where diverse causes and interests could be articulated to one another, where unity around contingent causes took priority over long-term commitments, and where ideological unity and conformity was eschewed in the name of diversity.
Similarly with the crossing of social and national boundaries in these movements.
Issues of class, for example, are approached in these movements with a good bit of openness, in contrast to earlier policing of class (or other boundaries).
Equally striking is the transnational character of many of these social movements, even those that claim groundedness in places. It is not that social or national alliances are entirely novel, or that contemporary efforts to cross Even the most local issues, prominent among them issues of indigenism, somehow manage to find their way to a global scene, demanding global resolutions. As Naomi Klein observes, "organizers around the world are beginning to see their local and national struggles-for better funding public schools, against union-busting and casualization, for family farms, and against the widening gap between the rich and the poor-through a global lens." 38) On the other hand, it is important not to be seduced with the glamour of 37) A letter of criticism of WTO was circulated by Public Citizen's Global Trade Watch on the eve of the Seattle meetings, and was signed by 1400 organizations. The letter and the list are available on the web-site of the "WTO History Project" of the Harry Bridges Center for Labor Studies of the University of Washington. 38) Klein, op. cit., p. 222. globality and overlook another re-orientation in social movements over the last few decades; a re-orientation toward the local and the place-based. Ecological concerns, ongoing disorganization of everyday life in numerous communities around the world by an unprecedentedly mobile capital that draws attention to places and everyday life, uneven development, and the withdrawal of state welfare activity which forces communities to fend for themselves are among the material reasons for the renewed concern for places around the world. Place-based politics, because it seeks groundedness against the fluidity of global processes, is easily confounded with a return to nationalism, especially where it seeks the protection of the state from below, such as in the calls for "food sovereignty," to cite one example, which almost inevitably takes the nation as its unit. 39) And place-based politics in many cases seeks to restore the bonds between the nation-state and its citizens that are being eroded as the state seems to drift almost irresistably into the orbit of global corporate capitalism. As a consequence, the significance of placed-based politics is blurred as it disappears into debates over the national versus the global.
It would be wrong, however, to view place-based movements as traps for nationalism. The re-orientation to place breeds a sharper recognition of difference between places, bringing out differences that challenge nationalist assumptions 39) Stedile, op. cit., p. 43. of economic evenness and cultural homogeneity, and political equality.
Recognition of such internal differences also blurs boundaries between the inside and the outside, and creates a new kind of boundary a village in Yunnan, the People's Republic of China, is likely to be closer in economic activity and culture to a village across the border in Vietnam, than to the capital in Kunming, not to speak of Beijing beyond the horizon. Where social movements are concerned, this would point to the translocal, rather than the transnational, as the locus of activity. Finally, attention to place is by no means inconsistent with national, regional or global activity. A foremost example of this is the Via Campesina, the global organization of farmers, which is also the source of the calls for "food sovereignty." 40) As I noted above, one of the most fundamental contributions of social movements to radical political activism has been the ideological and organizational flexibility which they both represent and generate. Hence the crucial challenge facing them is to be able to act in concert despite the recognition that shared interests are nevertheless inflected and overdetermined by difference, by seemingly endless difference. 41) One such difference is in the spatial level of activity.
To recall what Klein has said, cited above, a movement for public schooling at some locality implies a different level of organization than the struggle between the rich and the poor, or labor organizing, or gender or ethnic issues, to name just some. We may note here that the forces that are structuring 40) Tom Mertes, "Grass-roots Globalism: A Response to Michael Hardt," Tradition in India (Armonk: ME Sharpe, 1993), especially Chap. 9, "Women, Peasants, Tribals, Environment." While Omvedt's study is based on a period when social movements were just beginning to enter into global consciousness (along with globalization itself), the movements in India she describes have had remarkable longevity.
contemporary societies globally, the forces of global capital, operate at a multiplicity of level-from global organizations to regional and national alliances to local marketing niches. This complexity is suggestive for the agenda that faces radical efforts to transform life for the better. It also points to the realities of contemporary social movements which, whether or not they have anything to do with one another, pursue issues at one or more levels of activity. Urging the merger of the two forces of the local and the global in to efforts to confront problems created by neoliberal globalization, if they were to replicate these same mistakes. As they are presently constituted, parties and the state present serious obstacles to serious transformative politics, but to reject them on principle also means "rejecting a potential weapon in a radically unequal contest.... [and] would severely limit the formulation of any alternatives to neoliberalism, confining such alternatives to a local or sectoral context." 47) Conflicts created by these complexities, including ideological conflicts, can only undermine their political potential which would be regrettable, as they have a crucial part to play in the access of many around the world to social justice and actual physical survival. In his book, Transcommunality, inspired by Amerindian political practices, social worker and sociologist John Brown Childs suggests that we might make an effort to substitute an "ethics of respect" for the "ethics of conversion" that in the past has guided radical activity with its single-minded claim to ultimate truth. 48) Respect implies also that where disagreement makes joint activity impossible, it should still be possible to exercise solidarity, as when the Brazilian activist Stedile acknowledges with respect to the Zapatistas that, "Our relations with the Zapatistas are simply those of solidarity. Their struggle is a just one, but its social base and its 47) Emir Sader, "Beyond Civil Society: The Left After Porto Alegre," in Tom Mertes, A Movement of Movements, pp. 248-261. Sader's remarks are directed most importantly to NGO's, many of which would rather cooperate with transnational corporations than with parties and the state. But the political fundamentalism could be applied to any of the orientations under discussion here. The alternative to fundamentalism is not opportunism, thought that might well be the case on occasion, but openness to possibilities, including novel ones. We might note in this context that Latin America, which since the Social Forum has been a hotbed of social movements, also has witnessed the revival of left politics. That Latin America was the original object of the so-called Washington Consensus may offer one explanation for the attention there to the ills of neoliberal globalization. Another explanation may be the collaboration between social movements and progressive states, the one very much dependent on the other. See, Juan Forero, "In Latin America, a Leftist Vision is Taking Hold," The New York Times (Friday, December 9, 2005) . 48) Childs, op. cit. method are different from ours." 49) Such an approach to difference requires an attitude change, or even an epistemological and cultural revolution in which education has an important role to play. That means education itself needs to undergo transformation, on the one hand to be rescued from its intensifying subjection to corporate needs and, on the other hand, to overcome received ways of state-centered thinking about development, social welfare and progress. 50) The transformation is necessary not for reasons of identity, but for the long-term survival of social movements that have assumed a major share of the burden in overcoming problems presented to the vast majority of human beings by the forces of global capital, and the contradictions it generates.
Against the realities of corporate and state power, arguments for the empowerment of places may seem hopelessly utopian if not backward-looking.
It seems less so if we recognize that the contemporary consciousness of place owes much to the very realities of global capitalism. What is crucial is to rescue the idea of place from the disdain it has suffered in state-centered ways of thinking about politics, and render it into a cornerstone in the re-imagination of politics and the state itself. The kind of politics at issue here is already part of our world in efforts to reconcile human with natural needs, the foremost example being the new Bolivian Constitution, enacted with indigenous inspiration, that grants to nature rights similar to those enjoyed by humans. Can the world be persuaded to follow the example of Bolivia, overcoming the hegemony of an ecologically and socially destructive developmentalism that capitalism and the search for national power have rendered into a global faith? This is the challenge. It, too, requires a "cultural revolution" in the imagination of social and political life no less than of poverty and wealth.
Besides, it is important to recall once again that utopianism is an indispensable precondition of transformative politics. Given past experiences with future visions that were to betray their believers, few these days speak of where the struggles of the present may lead. Fear of utopia creates its own anxieties about futures without purpose, at the mercy of unfathomable structural forces. The utopia we should learn to think through is hope in the possibility of a more just and sustainable world. Its specifics must come from the dialectics of the movement itself as it articulates needs and visions not of an off-ground global capitalism but of the many worlds we inhabit that are grounded in places.
